The different eras of Ancient Egypt with, for each, the total number of known physicians, the total of those whose titles indicate specialization, and the number of those who claimed more than one speciality ( Such a narrow specialization is not on record in other parts of the ancient world. It was not a feature of Greek medicine, and we shall suggest later a possible explanation for that. Neither was it found in Mesopotamia where the activity of the various practitioners, the gallabu, the barber who practised also some minor surgery, the baru or diagnosing seer, the ashipu or exorcising therapist, the shabru who interpreted dreams, and the azu or physician,4 differed in scope but did not distinguish between the different parts of the body.
The early appearance of organ specialization in Egypt would appear natural, however, if one considered that man originally looked at each part of his body as a separate entity. In that case, medicine would have naturally started as a number of discrete specialities, that would have fused later when new physiological ideas introduced the concept of the fundamental unity of the human body.
There are some reasons to believe that this 'balkanized' body-image may be universal and innate to the human mind in spite of its apparent restriction to Egypt in medicine. Its traces are discernible in some universal traits, like the common assumption of discreet relationships between each organ and an individual god, demon, saint or star, and the general characteristics of functional or 'hysterical' manifestations. GODS (a) Protective. In Egypt, this is obvious in some litanies that identify separate deities with specific parts of the human body. Thus: 'The summit of thy head is Re, thy nape is Osiris, thy two ears are two King-snakes, thy arm is Horus, thy navel is the morning star, every one of thy limbs is a god'.5 The incantation against scorpion stings of the Geneva papyrus6 begins by saying: ' (b) Healing. If gods protected specific organs, they could also specialize in their healing. In Egypt, Meret-Seger was especially invoked to cure blindness, an affliction thought to be the punishment of those who offended her: Dwaw was the patron of oculists, and Ta-urt and Neith lorded over childbirth. In Mesopotamia, Mami, identified with Intud, protected parturition, and Gula could bring back life. 7 Another possibly relevant myth is the Sumerian tale of Enki and Ninhursag that has been described as a Paradise myth announcing the Biblical Eden, but that contains elements that have no counterpart in Akkadian or Semitic mythology. In brief, the goddess Ninhursag strikes the god Enki with sickness in eight different parts of his body, in punishment of his having eaten the eight plants brought forth from his union with his great-granddaughter the goddess of plants, Uttu. Later, Ninhursag is induced, through the craft of the fox, to cure him. She does that by creating in succession eight deities, one for each part of Enki's body in which the sickness is located. (HooKE, S. H., Middle Eastern Mythology, Pelican Books, 1968, p. 33.)
Modem counterparts of these associations linger in the infinity of shrines of all denominations where a holy person is believed to heal one organ or to cure a single disease, and in the common religious practice of invoking one and the same holy personage against one disease at a certain shrine and against another elsewhere.
(c) Disease-inflicting gods and demons could also be partial to specific organs or limbs. Meret-Seger, already mentioned, was the only one in Egypt to inflict her dubious favours on specific organs. In Mesopotamia, disease-demons could be general disease-demons, but many were more selective. A well-known text says:8 The same basic pattern of thought must have set the stage for the development in Greece of the science of melothesia, a branch of astrology that subjected each organ and each function to the domination of a particular planet or zodiacal sign. This was mainly the work of the Stoics whose doctrines linked the 'microcosm' of the human body to the 'macrocosm' of the universe. The great appeal of melothesia is attested by its persistence in official teaching until at least the seventeenth century, and by the beautiful illustrations of 'astrological man' that illustrated Arab, European and even pre-Columbian medical treatises. These correspondences were unknown to Egypt unless we accept the litanies we have mentioned as their precursors, or to Mesopotamia that witnessed the birth of astrology, but where the use of that science was restricted to divination and to meteorological prediction.
